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The first Catholic missionaries at Maketu were Father Borjon and the catechist Brother Justin.
They arrived there from the Bay of lslands with Bishop Pompallier on the Catholic Mission
schooner Sancta Maria at 5 o'clock in the evening of 22 August 1841 . Bishop Pompallier
recorded that he "disembarked the Chief Tangaroa and his followers" and landed himself with
Borjon and Justin. Father Borjon afterwards stated that his and Pompallier's "Chief' (Tangaroa)
had been accompanied by his wife and that they had gone "to Kororareka to get a priest". On
shore at Maketu, Bishop Pompallier found a "Catholic chapel very well made of reeds and a
house of the same material for the priest whom they expected". Father Borjon described their
station in a letter to Father Colin of Lyons, dated 21 January 1842:

Right from the seashore through the settlement and beyond there is a river [Kaituna]; this
is very convenient for communication and expeditions, because at high-tide the water
comes right up to our house.t

Bishop Jean Baptiste Francois Pompallier, 18O1-1871" He
brought the Catholic missionaries to Maketu in 1 841 '

Photo: Auckland Catholic Diocesan Archives.

1 stafford 2Oo2:283.
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The missionaries' arrival at Maketu was hardly auspicious. All the chiefs and most of the
population were at another kainga. Moreover, the accommodation provided for the newcomers
left something to be desired. According to Borjon:

Our small house had been used, we were told, as a sty for the pigs; we could scarcely
keep our lamp alight and had hardly enough to cover us from the cold during the night;
boxes served as beds; the dogs had destroyed the fence round about our house in order
to get at a pig that we had salted. This was our home for six weeks until our new house
was ready. By degrees we managed to get a little room each, and a kind of reception
room for the natives.'

After remarking on what golden opportunities there were to practice poverty, Father Borjon went
on to describe their house as not needing ventilators as even vhere the daylight could be seen
ihrough the cane which formed the ceiling. Besides this, the missionaries suffered all day from
the importunities of the poor people of Maketu, who sought tobacco, pipes, needles, clothes,
books. etc. etc.'

Bishop Pompallier, after spending two days at Maketu, went on to visit Rotorua iwi, who
belonged to Father Borjon's mission, as the latter informed Father Colin:

He found great favour among these tribes; he had to take paf in public conferences with
the Protestant Ministers residing at Rotorua, one of which lasted more than six hours, I
think. At the end of eighi days the Bishop returned again, and then went on to Tauranga.
I have not seen him since.*

A month later Fathers Baty and Rozet, on their way to Opotiki, called on the Maketu
missionaries. In his letter to Father Colin, Father Borjon pointed out that there would then be
three missionaries on the coast. These would be Fathers Borjon at Maketu, Pezant at Tauranga
and Rozet at Opotiki. In addition, Father Seon at Matamata was one and a half days away from
Father Pezant at Tauranga. The missionaries visited each other whenever this was possible.

Remarking that the kainga of Maketu was formerly composed of war-like and cruel tribes, Father
Borjon wrote that they seemed to have lost much of their old ferocity and now liked strangers
and were affable to him. Carrying out his missionary work posed more of a problem:

From what I have seen, my Mission stretches about 40 miles, and contains from fifteen to
twenty kaingas scattered here and there. To visit them all in turn takes at least a month.
These trips of fifteen days, and three weeks, are the greatest difficulty here, for it is
necessary, like the Good Shepherd of the Gospel, to cross mountains to find the lost
sheeD.

Forests, rivers, swamps and lakes are very numerous in this country and make travelling
difficult. When with the tribe we must live like the natives; be content with potatoes and
kumaras; sometimes there is fish and crayfish, which abound in certain rivers. The usual
bed is the ea(h, covered with rushes and a mat on which we stretch ourselves without
ceremony, soutane on back and boots on feet...

At Rotorua, where there is a fervent and large tribe, lwas followed about by about thirty
young people and grown men for four days, to neighbouring tribes, so that they might

' tb id.t  tb id.
o tbid.
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receive instruction and be edified. I have seen them more than once arguing vigorously
with Maori Protestants...5

In contrast to the fervour of the people of Rotorua, Father Borjon was later to find, was the
frequent indifference of the Maketu people, although they called themselves "Pikopos".o

fn about mid-1842 Father Garin, apparently in the Bay of lslands, sent €25 to Father Borjon at
Maketu, as Bishop Pompallier wanted him and Father Rozet to go to Pori Nicholson (Wellington)
with Brother Deodat. However, while Father Borjon was waiting for a ship south at Auckland, he
was robbed of the t25. The money for the fare was partly replaced by Father Forest scraping
together what he could, and the remainder was to be paid by the Catholics of Port Nicolson.
Father Borjon and Brother Deodat then sailed from Auckland on the Specu/afor in July 1842 and
from Mercury Bay on 12 August but had not arrived at Wellington by 2 November. The ship
apparently foundered somewhere off the East Coast and all on board were lost.'

About late 1842 or early 1843 Father Forest as Visitor for the Marist Order went by sea from
Auckland to Tauranga and then to Opotiki, the Mission of Fathers Comte and Reignier and
Brother Justin. Returning to Tauranga on foot with Father Reignier, Father Forest found Catholic
devotions well attended at Whakatane. At Maketu, however, only three people came io morning
and evening prayers:

In one wall of the poor house in which Father Borjon had lived there was a large hole
which had been made when his goods were stolen on one occasion when he was away
visiting another tribe. Now a cannibal occupied the dwelling but he obligin-gly permitted
the visiting Fathers to sleep in one of the rooms, in return for some tobacco.'

In mid-February 1844 Bishop Pompallier began his pastoral visit to all the Catholic mission
stations in New Zealand. From the Bay of lslands he went first to Auckland and then sailed down
to Tauranga. There he found that though Father Pezant loved the Maori and considered the
Tauranga tribes easier to convert than those at Maketu (the bulwark of cannibalism and the
terror of the whole land), he had few illusions about them. (Later, Father Bernard too noticed that
the numbers of the faithful at Tauranga increased when rice and sugar were given out for the
sick). Going overland to Maketu with Fathers Lampila and Comte, the Bishop instructed the
schooner's caDtain to meet them further down the coast at Opotiki:

At Maketu, where they found the people using Catholic prayers, even the sanguine
Bishop had to admit that the people required "all the assistance of the ministef'. This
minister could be only a visiting priest from Tauranga or Rotorua, or one of the
catechists. Father Reignier from Rotorua made frequent apostolic journeys to the coast.
The Bishop received from the principal chief at Maketu the present of a piece of land on
which to build a church and a residence for a missionary when they should get a resident
one. '

The "principal chief at Maketu", Te Pukuatua, was as good as his word concerning land for a
church and it appears he built the church on it at his own expense (see below).

5 Stafford 2002:284-5.
6 Keys 1957:1 71 ; Rogers 1 961 :446.
' Brooks 2000:26i lngram 1975:24.
' Keys 1957:201.
"  lb idt213-14.
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St Peter's Catholic church, Maketu, 14 December 2008. Built by Father James Madan of the Milt Hill
Mission atMatata' *fitfli"^1ili:fi#fjg,{lrtifliJ#ii"ll",ifld on l ranuary 1888'

In the winter of 1845, after nearly ten years of war between Te Arawa of Rotorua and Maketu
and the Ngaiterangi of Tauranga, both sides were moving towards peace under the influence of
the Anglican and Catholic missionaries. Among the leaders of this movement was Te Pukuatua
of Maketu, who went to Tauranga for the purpose.r0 His reception in former enemy territory was
very favourable, and he returned home accompanied by 136 Ngaiterangi, including the chiefs
Tupaea from Otumoetai and Taipari from Maungatapu. The party was led by the Rev. CP Davies
(in charge of Te Papa Mission Station in the absence of Archdeacon Brown) and accompanied
by the Catholic missionary of Tauranga (Father Bernard of Otumoetai). At Maketu they were
very warmly received by the people there and no less than 21 pigs were killed. The Tauranga
party went up to the pa "and by the direction of Te Pukuaiua the ware karakia of the Pikopos"
(the house of prayer or church of the Catholics) was set apart as a dwelling for the Ngaiterangi.
In response to Davies not understanding this, Te Pukuatua said, ".. .the house is mine and I
never gave it to them..."

Davies saw the priest in the "ware karakia", which was "full of Natives with their guns and pipes
and food." Such was the information Davies passed on to Brown" in his letter of 14 July, wriiten
on his return to Tauranga.

Lillian Keys has recorded that Bishop Viard blessed the "chapel" at Maketu on Sunday, 12
December 1847, during his visitation of the Bay of Plenty.l2

10 In an account of this peace-making (Historical Review, Nov 2000, p106) the writer incorrectly attributed
the winter 1845 visit to Tauranga to Henare Te Pukuatua, who actually gave evidence of the visit by his
father,fe Pukuatua.
" Archdeacon Brown was then in Auckland attending his seriously ill son, Marsh.12 Keys 1968:66.
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When the Austrian geologist Ferdinand von Hochstetter visited Maketu in May 1858, the
Catholic church was still there. In the yard outside it, he saw a stone on which was "inscribed the
date at which hostilities ceased, viz. 16tn September, 1 845." This date appears to have been
taken from the journal of Rev. Thomas Chapman, which was one week behind the more reliable
Archdeacon Brown's journal. Chapman, the CMS (Anglican) missionary at Rotorua, went with
fully 300 of the Arawa people of Maketu and Rotorua ("Warekura [Anglican Christians], Papists
and Heathens") to Tauranga (about 70 went by sea) to make peace with the Ngaiterangi in
september 1845. After making peace at Maungatapu pa in the presence of two catholic
priests-presumably Fathers Reignier of Rotorua and Bernard of Otumoetai, Tauranga-the
whole party, including the Maungatapu people and the CMS missionaries AN Brown and CP
Davies. went to Otumoetai pa. Chapman recorded that the final peace meeting at Otumoetai
was on 16 September (Archdeacon Brown recorded it as 23 September 1845).

A writer in the Daily Southern Cross, 9 May 1862 reported seeing the peace stone in the yard of
the Catholic Church at Maketu, as Hochstetter had seen it.

From whatever cause, the Catholic church was not mentioned by Lieut. Herbert Mead RN when
he attended a runanga in a marquee at Maketu pa on 21 December 1864. However, Mead did
refer to the significance of a slab of stone at the foot of the flagstaff in the marquee, bearing the
inscription in Maori, "let the peace be kept", deeply cut into the surface, with the date, "Sept. 16'
1845...". Presumably this was the same stone that Hochstetter saw, and that the church was
simply outside the marquee.

The departure and death of Father Borjon and Brother Deodat in 1842 signalled the effective
end of the Catholic Mission at Maketu, as the missionaries were not replaced. Father Reignier
was transferred to Maketu bui took up his residence at Ohinemutu, Rotorua early in 1843 and
served the Maketu Catholics from that place, as well as attending to the Taupo district. When he
was moved io the Wellington district in 1851 with the other Marists, he went with Father Moreau,
who had been at ohinemutu latterly. They were replaced by Father Kums, who was sent to
Ohinemutu, with Father Timothy O'Rourke going to Maketu, as ER Simmons recorded in /n
Cruce Salus.

O'Rourke, who spoke Maori well, was never happy at Maketu although the Catholic
Maoris in the district were keen enough to have a priest. He seems to have left no mark
upon Maketu or upon the Rotorua station which he also served for a time. From the tenor
of Pompallier's letters it is clear that the Bishop had high hopes for this young man and
put more confidence in him than in most of his contemporaries. However, it seems that
O'Rourke could not reconcile himself to the admittedly difficult situation of being a
European priest with Maori people.

The Rotorua station did not have any long term incumbent after Reignier and Moreau left
in 1851 . O'Rourke and Kums served some time here, neither very happily or
successfully. In effect, from 1851 onwards the very promising Rotorua-Taupo area was
abandoned, with occasional visits from the Marists in the Wellington Diocese and equally
occasional visits from Auckland priests as its only contact with the Church."

Except for visits by priests from neighbouring districis, there was no Catholic missionary to serve
the Maketu and Rotorua districts until the early 1860s, when Father Francois Boibieux came to
Ohinemutu. He remained at Rotorua "throughout the war years but poverty and the Pai Marire
movement forced him to leave in March 1867."'o

13 Simmons 1982:46.
1a Brooks 2000:47; Stafford 1986:120; NZ Tablet l Oct. 1875.
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Without a priest, even after the Mill Hill Fathers arrived at Matata, the Maketu people at least
soon had a church. On 23 December 1886 Fathers Becker and Madan of St Joseph's Society of
the Sacred Heart, Mill Hill, London arrived in Auckland. After a few days rest they left with
Bishop Luck by steamer for Tauranga. From that place they were to go a further 50 miles by
buggy to Matata. On the way there, at Maketu, they were given a warm welcome by Maori io the
number of about 50. The visitors were invited to evening prayers. When the people heard that
the Bishop had succeeded in procuring priests for Maori, they returned to their old religion. Until
then the Maketu Catholics had attended the Protestant services. Not only this, but the Maketu
people formed themselves into a committee to collect funds for a new church.

The Mill Hill Fathers at Matata had a large Mission district, including Maketu, Motiti, Te puke,
Ohinemutu, the settlements around the Rotorua Lakes, Taupo, Te Teko and Whakatane.
Although Father Madan suffered from head aches,15 he was reported in April 1887 to have been
performing wonders with his medicines,16 presumably among Maori. Later in the year, at the end
of October 1887, he was reported to be in good spirits and busily engaged in building a new
church for Maketu." By 30 December the Bay of Plenty limes was able to announce that the
blessing of the church would shortly take place:

The new Native Church at Maketu will be blessed by the Rt. Rev Dr Luck, Catholic
Bishop of Auckland, on Sunday next, Jan. 1"' at 1Oam. The Church has been erected
entirely by the Maoris, with materials purchased and collected by themselves; ano a
good deal of carving is already finished. The Church is in all 45ft long by 18ft wide. After
the blessing, there will be a Maori dinner for the visitors; and in the evening a
Confirmation by the Bishop.

On Wednesday,4 January 1888 the llmes reported that the church had been consecrated by
Bishop Luck on the previous Sunday. lt described the building as an ingenious structure, with
the design prepared and carried out by the Rev. Father Madan:

There is not a nail in the building except in the roof the timbers being put together by
bolts and screws. The foundation consists of stone props on which the timbers rest.
Should the building be required to be removed at any time it can be taken to pieces
simply by un-screwing the main timbers. Arrangements are also made for lengthening
the building at any time. The chapel is a pretty little structure and was built entirely by
Father Madden [sic] and the Natives.

The report on the Maketu church which appeared in lhe Catholic limes on 14 January 1888 had
greater emphasis on the involvement of people, Maori and Pakeha, on the occasion:

The church was erected under the direction of Father Madan, who acted as architect,
carpenter and blacksmith, and being helped by willing Maoris a handsome little church
was soon completed. Bishop Luck arrived in Tauranga on December 30 and was
escorted to Maketu by a large number of Natives. On Sunday, having blessed the
church, he celebrated Mass, assisted by the Rev. Fathers Madan and Becker. A choir of
Maoris were present and sang a Mass under the conductorship of the Rev. Father
Lanuzel. The Maoris acquitted themselves very creditably singing Latin with wonderful
correctness. In the evening the Bishop administered Confirmation to twenty Maoris. Dr
Luck preached at both services, the Rev. Father Becker acting as interpreter.

15 Tuer l ings 2003:188.
'" Information from the late l\4rs RM Ross, Assistant Archivist, Catholic Diocesan Archives, Auckland, 1g
75-77.
"  lb id.
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The day before the Catholic limes report, lhe Bay
of Plenty limes advised visitors to Maketu to have a
look at some new Maori carving just put up in the
Catholic church there:

The cross on the gable is completed, and
the main bracket destined hereafter for a
statue of St. Peter, is also covered with pure
Maori work; and a years' time will see the
whole of a rich heading to the doorway
complete. lt is intended by the Maoris to fill
in the soaces between the studs with Tuitui
work; which when done will with the carving
made [sic] the Church unique of its kind in
New Zealand and Australia.

Although Father Madan continued to suffer from
headaches, he kept up his mission work, mainly
building in Matata and elsewhere in the Mill Hill
district. In 1896, however, he returned to England.
He died ai Mill Hill in 1905 from acute iaundice and
general exhaustion.r8

Father James Russe Madan, 1U1-1905. He
seMed with the Mi Hi missionaries at Matata

frcm late 1886 to 1896. Photo: Auckland
Catholic Diocesan Archives.
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